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ON TH E EM ER G EN C E OF A NEW  
W ORLD-RELIGION

SIDNEY W EBB

WE HAVE become accustomed, in the course of the 
past hundred years, to the successive discoveries of 
hitherto unknown religions. Such religions have 

been revealed to us in large numbers as more and more com
munities in Asia or Africa, Polynesia or America, and even in 
little-known recesses of Europe itself have come under the 
notice of explorers. These, however, have always been already 
existing religions, of unknown and usually considerable an
tiquity. I t  is only our acquaintance with them th a t is new. 
And they are none of them w hat we can call world-religions. A 
world-religion is not one which has obtained the adhesion of 
the whole human race, of which neither exploration nor history 
finds any example. A world-religion is one which, while securing 
the adhesion of many millions of persons, extends over a large 
geographical area and among a number of different races. Of 
such world-religions we m ay count, within the eight or ten 
thousand years of historical record, among others, Buddhism 
and Brahmanism; the polytheism of Greece and Rome; Judaism 
and Christianity; and—to name perhaps the latest in origin— 
Islam. I t  is some thirteen hundred years since M ohammed’s 
hegira. If, in the twentieth century, a new world-religion were 
to spring up, we could hardly say th a t it was not d ue!

To watch the emergence of a new world-religion ought to be 
immensely more thrilling than to detect a new planet crossing 
the telescopic field. W hat should we think about it? Judging 
from what our forefathers did, we should, most of us, prom ptly 
deny tha t the reported phenomenon was a new world-religion; 
or, indeed, any religion a t all. I t  is notorious th a t contempo
raries who watched the rise and spread of Islam failed, even for
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centuries, to recognize in it the emergence of w hat we now see 
to have been a new creed; and one th a t is, after more than a 
thousand years, and notwithstanding its recent setback in 
Eastern Europe, still making converts in Africa and extending 
its range of influence. When we found ourselves driven to 
recognize the force and magnitude of the novel phenomenon,we 
should, presumably, declare that, whatever might prove to be 
its nature or its fate, its doctrines were not only untrue bu t also 
not even new, being merely a recrudescence of long-exploded 
fallacies which could find no support in human nature. And 
remembering how the Romans denounced the nascent Chris
tianity  as impiously “emptying the sky of gods,” many of us 
would probably declare th a t the new religion—which would 
naturally deny the validity of all established creeds—was not 
only atheistic bu t also bound up with flagrantly immoral 
opinions and practices.

Yet such social births are continually taking place. N ot only 
anthropologists bu t also modern students of the history of 
religion know th a t there have been, during the last thousand 
years, innumerable attem pts, in almost every country, to 
found new religions. In  nearly all cases these attem pts—often 
initiated by men of the deepest piety, the purest morality, and 
the greatest devotion—are seen to have failed to establish even 
durable sects or churches. M uch more deadly than persecution 
(though persecution has not been lacking) the world’s apathy 
or indifference stifled the child in its cradle. In  most of the cases 
in which any considerable measure of success has attended the 
efforts of the parents—we may instance in England the work of 
George Fox in the seventeenth century, th a t of John Wesley in 
the eighteenth, and th a t of William Booth in the nineteenth—• 
it is not so much a new religion th a t was attem pted as a distinc
tive body of practice within one of the existing religions. More 
significant, perhaps, in this connection may be the work of the 
founder of the Bahaists in the N ear East, and th a t of Swami 
D ayanand Saraswati in N orthern India, from whose Light of
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Truth has sprung the Arya Samaj.1 N or m ust we forget the 
achievements of Mormonism on the one hand, or those of 
Christian Science on the other. B ut in no case during the past 
thousand years can the cool historian adm it th a t anything like 
a new world-religion has been actually established.

The object of this article is to bespeak the serious attention 
of students of religions—not excluding students of the very 
nature of religion itself—for w hat looks like an event of the 
greatest importance in world-history. Is it possible th a t what 
is now happening among the 160 millions constituting the 
hundred or more races of the Union of Socialist Soviet Re
publics is the establishment of w hat is, substantially, a new 
world-religion unconnected, as it seems, with the various 
mysticisms which masked the Russia of the nineteenth century? 
This is the question to which, as it may be suggested, the work 
of those who devote themselves to the comparative study of 
religions should be, today, primarily devoted—just as astron
omers throughout the world p u t aside temporarily other studies 
in order instantly to investigate the report of a new planet. 
From the standpoint of world-history, quite the most im portant 
feature in the Russia of today is not the blood and violence of 
its revolution, or the repression of free opinion by the tyranny 
of the Ogpu, or even the adoption, by one-sixth of the world’s 
population, of a system of economic collectivism, bu t the fact— 
if it be a fact—th a t the Communists are establishing, in the 
vast Soviet territory, a new world-religion.

The anthropologists have pointed out th a t world-religions 
seem to have mostly sprung from the vaguely defined border
land between the Asiatic recesses and the oceanic coastlands of 
Western Europe. Russia, they indicate, is geographically just 
the place in which we might expect a new world-religion to 
emerge. Russians themselves have long claimed th a t they be-

1 See Light of Truth, or English Translation of the Satyarth Prakash, the Well-known 
Work of Swami Dayanand Saraswati, Founder of the Arya Samaj, Author of a Commen
tary on the Vedas and Other Works, by Dr. Chiranjiva Bharadwaja, F.R.C.S. (Edin.), 
Licentiate of Faculty of Physicians and Surgeons, Glasgow, 1906.
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longed to exactly the race in which such an emergence was to 
be expected. Five hundred years ago the monk Philothey was 
preaching the doctrine th a t Moscow was “ the Third Rome.” 
The fall of Constantinople, he contended, had brought to an 
end the second Rome, and left Russia as the only Orthodox 
empire in the world, the depositary of the true faith. Each suc
ceeding century has seen repeated manifestations in Russia of 
w hat can only be called a messianic idea—the conception tha t 
it was the destiny of this particular people to bring the whole 
human race to the only true religion.2 During the nineteenth 
century a whole series of Russian sociologists were influenced 
by Auguste Comte, though it does not appear th a t any of them 
recognized in his Religion of H um anity w hat the Russian 
mystics had been seeking. Nor can it be shown th a t Lenin had 
ever read Comte’s works. Yet there is much in Comte’s re
ligion th a t reappears in the Soviet Communism of today.

Those to whom the suggestion is unwelcome, or even ab
horrent, th a t Soviet Russia is starting a new world-religion, 
may be asked to realize th a t it would certainly be one of the 
stigm ata of a new world-religion th a t its very existence would 
be profoundly distasteful to those who belonged to any of the 
older faiths. If it is said th a t the doctrines and practices of the 
tens of millions of people between the Baltic and the Pacific 
who call themselves Communists are revolting and absurd, it 
would be prudent to remember, not only, in the words of Burke, 
th a t it is difficult to draw an indictm ent against a whole people, 
bu t also th a t similar reports have been spread and believed, 
even for a century or two, about the doctrines and practices of 
every other new religion—not excluding th a t to which we our 
selves belong! Moreover, to the scientific investigator, it  is ir
relevant whether the phenomena which it is his duty  to study 
are abhorrent or absurd. Even if it is only a new disease from 
which hum anity is suffering, it has to be investigated, objec-

2 A significant little book, from a Roman Catholic standpoint, is The Russian Revo
lution, by Nicholas Berdydef (London: Sheed & Ward, 1932; price 2/6).
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tively described, and significantly catalogued before the appro
priate remedies can be found, or its dissemination arrested. 
Finally, if it is objected th a t the Communists themselves re
pudiate the idea tha t their doctrines and their code of conduct 
have anything in common with religion, and th a t w hat they 
claim to be is dogmatic atheists, the answer may be given th a t 
Buddhism is adm ittedly none the less a religion, and a world- 
religion too, w ithout having anything th a t the Western world 
can recognize as God. Moreover, the historian will recall how 
similar declarations have been made, in the early years, by 
some of those who have been eventually recognized as having 
been, possibly in their own despite, founders of world-religions. 
We do not always know w hat we are building. I t  was a wise 
remark of the Rev. Stewart Headlam, when he was reproached 
for lending assistance in a good cause to the most notorious 
atheist of the day, th a t “Bradlaugh might not know God, bu t 
God knew Bradlaugh.”

Whatever the Bolshevists may say about it, the Communism 
now dominating the one-sixth of the habitable globe, known as 
Soviet Russia seems to have some, a t least, of the attributes of 
a new religion, and indeed, of one th a t may well become a world- 
religion; in course of time, perhaps, affecting an even larger 
population than most of its predecessors. W hat are the a t
tributes of the world’s great religions? They have all of them 
been based on a particular view of the relation of man to the 
universe, however this m ay have been designated. Their ad
herents have not merely accepted their own particular view 
coldly, as an accurate statem ent according to the knowledge of 
the time, bu t have felt it, emotionally, as T H E  TR U TH ; and 
have found in this passionate belief a firm basis and an effective 
sanction for the rules and conventions as to the conduct of life 
without which no community can prosper, or even long endure. 
The true believers have little by little always formulated and 
elaborated such codes of conduct, and enforced them as moral
ity, any departure from which has been condemned as wicked,
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or, as it is said, sinful. And as life becomes more elaborate and 
complicated, the community of the faithful develops ceremonies 
and a ritual; organizes a priesthood, starts “retreats” and 
monasteries, establishes religious orders, and takes in hand the 
repression of heresy, the education of the young, and, in one 
case after another, connects with its religion the most diverse 
functions of the social life.

Now the Communists in Soviet Russia have certainly a dis
tinctive view of the relation between mankind and the Uni
verse, between the present generation and the march of history, 
between the individual and the community. W hat they call 
the “Dialectical Materialism” of M arx, or the “M aterialist 
Conception of H istory,” as interpreted by Lenin and Stalin, 
which, as it may be suspected, few Christians or Mohammedans, 
Buddhists or Brahmans, have the patience to study, compre
hends all this, and much more. We may think it a queer creed 
on which to establish so vast an edifice. We may see no logical 
connection between the creed and the code of conduct. B ut it 
m ust be remembered th a t there are people who think the 
Athanasian Creed a queer one; and others who fail to see any 
connection between its incomprehensible dogmas and the 
church catechism. I t  is, in fact, in virtue of its very peculiari
ties th a t Dialectical Materialism furnishes such an interesting 
addition to the other creeds th a t are nowadays the subject of 
comparative study. As might perhaps have been expected in 
the present age, the new conception of the relation of man to the 
universe, like the description of the universe itself, claims to be 
based whole-heartedly on science, and definitely excludes any
thing “ supernatural” or contrary to the up-to-date knowledge 
of the moment. Y et the observer may suspect tha t, as with the 
views of some Western scientists, a certain mysticism lurks just 
round the corner, likely to become manifest a t a later stage. Un
expected, indeed, is the cryptic doctrine of immanence, accord
ing to which, as Hegel suggested, the whole of world-happening 
is only the necessary outcome of “ the idea,” which cannot bu t
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clothe itself with becoming. Have we not been taught th a t “ in 
the beginning was the W ord?” I t  is plain tha t, whether or not 
it calls itself theology, there will be material in the Communist 
theory, as there was in th a t of the Schoolmen, for endless dis
cussion and intellectual argument. The voluminous writings of 
M arx and Lenin are, it seems, the subject of much the same 
exegesis and are already receiving in Soviet Russia the same 
sort of unquestioning adoration as the devotees of other religions 
have given to their own Holy W rit.

All religions develop a code of conduct, inspired and enforced 
by their creeds. If  these several codes, which always include 
much th a t is shocking to the devotees of other religions, can be 
held to have any feature in common, this appears to be the 
continuous repression, or subordination, or regulation, or canal
ization of the animal instincts—namely, w hat we inherit from 
our vertebrate ancestors—in favor of behavior painfully learned 
and deliberately chosen, as being better adapted to life in 
human society. I t  is here th a t the modern evolutionist finds the 
“ survival value” of the several religions th a t have established 
themselves in the world. The habits of thought and action thus 
formed are deemed moral or virtuous, while those springing 
from the animal instincts which civilized man is discarding, 
superseding, canalizing, or repressing are deemed, a t best, 
amoral, and, a t worst, immoral, disgusting, and sinful. Com
munism has a t least this much in common with the older 
religions th a t it has evolved its own ethics; and these seem to 
follow the accustomed course. The code of conduct in Soviet 
Russia grows apace. I t  is, indeed, interesting to trace, during 
the past fifteen years, an ever increasing appreciation of the 
fact th a t Communism, or indeed any form of Collectivism, im
peratively demands, not only morality, bu t also w hat the world 
would agree to call a higher standard of m orality than is re
quired by Individualism, and especially than is necessitated by 
profit-making Capitalism. I t  is a t any rate plain th a t Com
munism, in its application to wealth production, involves not
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merely a lim itation of impulsive behavior, bu t actually de
liberate planning. This calls for such an immense am ount of the 
“intolerable toil of thought,” and likewise for such an indefinite
ly large subordination, not only of the desires of the individual 
to the needs of the whole community, bu t also of the desires of 
all the existing community to the requirements of the following 
years, th a t the m ajority of economists and statesmen outside 
Soviet Russia to this day believe th a t the new order cannot 
escape calamitous failure. For a great nation to accept and 
adopt this discipline of foresight implies a m orality which—to 
say the least—is the very opposite of th a t of the savage. In 
deed, one of the most interesting features of the U.S.S.R. of 
today is the steady growth, in Communist ethics, of w hat we 
can only describe as Puritanism —a Puritanism  justifying itself 
entirely on utilitarian grounds, bu t itself becoming a habit re
quiring no explicit justification. I t  may be th a t this is a new 
feature. The great emancipation in thought and feeling th a t 
accompanied the Revolution, notably among the manual work
ers, the women, and the young people—an emancipation en
joyed, in Soviet Russia, by a vastly greater population than  can 
have been affected by the Renaissance of W estern Europe four 
centuries ago—may well have led, a t the outset, to an excessive 
freedom in “living by impulse.” W hat is most marked today, 
especially among the Soviet youth of either sex, is an amazing 
growth in the transformation of impulsive personal conduct into 
“ living by rule” ; in fact, a deliberate subordination of appetite 
to hygiene; of mere amusement to training for creative work; 
of the pursuit of self-interest to a determination to co-operate 
actively in the building up of the Socialist commonwealth. All 
this zeal for “ self-improvement” is accompanied, especially 
among the millions of “ Comsomols” (aged between seventeen 
and twenty-five), by an ever growing respect for w hat is con
ventionally deemed decency and good behavior, w ith an am ount 
of “ Uplift” th a t would in England be called priggishness. This 
continually developing code of conduct, which is rapidly be
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coming an accepted convention among the half of the popula
tion which is under twenty-five, already constitutes a large part 
of Communist ethics. As with all codes of conduct, there is 
doubtless much backsliding, and a certain am ount of conscious 
hypocrisy. N or is it universal. N ot all the “ Octobrists” (aged 
between seven and ten) become “Pioneers” (between ten and 
seventeen); and a large proportion of “Pioneers” do not enrol 
themselves as “ Comsomols,” while only a fraction of these are 
ever adm itted to full membership of the Communist party . To 
m any observers it seems quite to come up to the standard of 
w hat m ay be expected among the nation’s youth from a new 
religion.

Soviet Communism has, indeed, in small things and in great, 
innumerable marks of being a religion. I t  idolizes the common 
man, as all religions have done. I t  claims his whole life. I t  
cannot be neutral. Its  relation to life is all-embracing. I t  decides 
all im portant questions, not excluding a rt and music, and even 
science and technology. I t  has its own dogmas and catechisms, 
and the works of M arx and Lenin are coming to be treated as 
Holy W rit. There is even the beginning of a ritual. W hat is 
not a t all adequately appreciated in the W estern world is th a t 
Communism has its own saints and martyrs, quite up to the 
standard of those of Christianity or Buddhism. No one ac
quainted with Communist history during the past th irty  years 
can fail to recognize the capacity of its believers for devotion 
and self-sacrifice, not merely in going uncomplainingly to 
torture and death a t the hands of the successive repressive 
governments of czarist Russia, Hungary, and Poland, bu t also 
in spending obscure lives in unceasing labors for the General 
Plan.

Some observers may find the crowning achievement of the 
Communist faith in the creation and steady growth of w hat 
has, in twentieth-century guise, m any of the attributes of one 
of those religious orders which constituted so im portant a part 
of the organization of the Roman Catholic church of the seven
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teenth and eighteenth centuries, and may be thought still to do 
so. The Communist party  in Soviet Russia is quite unlike the 
bodies th a t go by th a t name in Great Britain, France, and 
Germany—indeed, quite unlike any political party  in the world. 
I t  is a strictly limited and carefully selected companionship, 
now over a million and a half strong, giving, under enforced 
discipline and autocratic direction, their whole lives to w hat they 
deem the service of the community, in the defense of the Revo
lution th a t they have achieved and the adm inistration of the 
Socialist state which they are building. Instead of taking vows, 
the members on admission subscribe to regulations, which are 
enforced by watchful official scrutiny of personal behavior, by 
public criticism, by disciplinary removal, and, in the last resort, 
by expulsion from the companionship. Two of the three char
acteristic vows of the old religious orders appear explicitly 
among these regulations, namely, those of obedience and 
poverty. Every member of the p arty  has to give prom pt and 
complete obedience to any order th a t he may receive from the 
superior authority  th a t he has undertaken to obey. He m ust 
undertake any task th a t is assigned to him, proceed to any 
place to which he may be dispatched, assume whatever office 
m ay be committed to him, and do all this in a spirit of zealous 
devotion to the supreme purpose of the companionship. The 
salary th a t he may receive for his own use, or for th a t of those 
dependent on him, is strictly limited by a statu tory  maximum, 
which, for those holding political office, or performing merely 
adm inistrative duties, does not am ount to more than is earned 
in Soviet Russia by the most highly skilled mechanics.3 Any

3 Naturally, the necessary “functional expenses”—whatever is necessary for the 
efficient execution of the assigned office or task—are provided apart from the salary. 
In  the spring of 1932 a partial relaxation of the rule was made with regard to the rela
tively small number of members of the party  who are holding responsible posts as tech
nicians in the factories, mines, and other industrial establishments. These are now al
lowed to receive salaries equal to those of the non-party technicians of like grade in the 
same establishment (but not those of the foreign specialists engaged on special con
tracts). The low maximum remains unchanged for all other party members, including 
those in the highest political or administrative positions.
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extraneous earnings, such as literary royalties, have to be re
ported to the party  authorities, accompanied by the paym ent of 
20, and in extreme cases even 30 per cent to the party  funds, in 
addition to the ordinary membership dues which are propor
tionate to income. In  addition, party  members are subject, like 
other citizens, to the ordinary progressive income tax. This 
regulation may not be quite equivalent to the vow of poverty 
taken by the Franciscan, bu t it a t any rate represents a deter
mined a ttem pt to insure th a t the work of government shall not 
fall into the hands of a wealthy class. The third vow—th a t of 
chastity—is not represented by any party  regulation. B ut it is 
significant tha t increasing attention is being paid to the instruc
tion th a t a party  member m ust not “waste time or strength 
over sex” ; m ust not fail in any of his obligations to spouse or 
child; and m ust not become a cause of public scandal. A large 
proportion of the expulsions from the companionship—apart 
from those on doctrinal grounds—are due to failure to m aintain 
the party  standard under this head.

Here we come to a distinctive feature of this strange new 
companionship, which has the least possible resemblance to the 
political parties of modern democratic state, and one which 
definitely w arrants its inclusion in the category of the religious 
order. The Communist party  in Soviet Russia, now compre
hending only x per cent of the whole population (2 per cent of 
the adults) does not seek, and is not intended, to include the 
whole of the people, or even all the faithful adherents of the 
new religion. I t  represents the deliberate establishment of a 
select body, for the performance of a specialized social service; 
undertaking onerous responsibilites from which the mass of 
citizens are free; subject to limitations and regulations inap
plicable to the ordinary householder; and more heavily punished 
than  the common citizen for breaches of the criminal law or of 
current conventions. And this peculiar companionship—un
expectedly reminiscent of the class of “ Samurai” th a t Mr. H. G. 
Wells once suggested—is entered, not by the gate of inheritance,
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nor yet by th a t of individual wealth; not by competitive exam
ination in intellectual accomplishments or technological skill, 
and not even by conversion or doctrinal adherence to the new 
faith. I t  is wholly irrespective of race, and seeks, indeed, to 
include representatives of all races. Admission, however, is far 
from being easily obtained. The applicant has to secure testi
monials from members of good standing. He must pass through 
a prolonged period of candidature, during which his conduct, 
his opinions, and his character are made the subject of constant 
scrutiny. He is tested by occasional tasks, in the execution of 
which the nature of his obedience and the degree of his zeal are 
especially observed. Before his admission to membership he 
m ust pass an examination in doctrine, while as a further test of 
moral character criticisms and objections are publicly invited 
from all the members to whom he is known. Finally, any rapid 
increase in the to tal membership is hindered by the practice of 
keeping the body preponderatingly proletarian in social origin 
and position. While the “deprived classes”— ex-landlords and 
employers of labor; speculators, or, as the England of the 
Middle Ages called them, “Forestallers and Regrators,” the 
late Czar’s relatives, officials, and political police; ministers of 
religion; persons not performing any useful social service—are 
wholly excluded; the sons and daughters of non-manual work
ers, as well as those of rentiers, far from enjoying any preference 
are only adm itted after specially prolonged candidature, and 
subject to an overriding maximum, lest this necessarily small 
fraction of the nation should gradually come to form a nu
merical m ajority of the body. Thus this unique companionship 
is now recruited mainly among the young people, for the most 
p a rt among m anual workers, by a carefully scrutinized co
option.

The function of the companionship is, as already mentioned, 
a twofold one. I t  undertakes the defense of the Revolution not 
only against overt m ilitary attack  bu t also against undermining 
and intrigue. I t  also undertakes the adm inistration of the grow
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ing Socialist State in order to secure the achievement of its ulti
m ate goal of a fully developed Communism. I ts  members ac
cordingly fill all the im portant offices of government, and 
dominate the whole social organization. I t  is not th a t they 
necessarily, or even usually, form a m ajority in the elected 
Soviets, although by popular choice they nowadays do so in all 
cities. In  the villages the p arty  members are often—perhaps 
usually—only a small m inority among the elected (a recent 
estimate puts it a t no more than  14 per cent). B ut by their 
organization and personal influence they habitually lead; and 
the elaborate hierarchy of indirect elections invariably brings 
them to the top in the ultim ate governing committees. I t  is 
sometimes made an accusation against the Communist party  
th a t no fewer than 40 per cent of its members are holding 
official posts. B ut what the Western world calls the “ civil serv
ice,” whether of the state or the municipality, trade unionism 
or the co-operative movement, is—like the work of the min
isters of state themselves—precisely the social du ty  for which 
this strange companionship was mainly created, and th a t for 
which it today exists.

I t  m ust not be assumed th a t the Communist party , with its 
tiny  percentage of the population, governs and controls its vast 
territory against the will of the people. Soviet Russia has its 
own kind of democracy, which appears as illusory to the Ameri
can or the Briton as the “formal Democracy” of the United 
States and Great B ritain does to the Soviet Communist. The 
companionship claims to be carrying out the popular will, to 
which it is (in varied metaphor) bu t the spearhead, the van
guard, the cement, or the conscience. N or are the 99 per cent 
“ non-party” citizens either anti-Communists or non-Com- 
munists. They are simply non-members of the specialized com
panionship, which they have usually not sought to enter— 
because they do not wish to undertake its onerous duties or sub
m it to its special regulations, or merely because they have no 
taste or aptitude for public affairs—or into which they have not
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been adm itted. The observant traveler in Soviet Russia finds 
innumerable persons in all walks of life who manifest a complete 
attachm ent to the Communist faith, and express substantial 
approval of the action of the government, bu t who say th a t they 
have not sought, and do not desire, to become members of the 
party . They are simply the ordinary citizens—as in India, the 
“householder” in contrast with the Sadhu—technically they 
form the “non-party” mass, who follow the lead of the Com
munist party , to all appearance no more unwillingly than the 
average elector in the United States accepts the four years’ 
“dictatorship” of the president. W hat the members of the 
party  get out of it, beyond a bare official salary, is, primarily, 
opportunity for the exercise of their faculties in work in which 
most of them are passionately interested. Every person of 
ambition likes influence and power, even a t the risk of removal 
from office in the event of failure to produce successful results. 
Possibly not everyone prefers to be an officer rather than a 
private soldier, bu t most people of energy do; and, above all, 
most young persons. Soviet Russia, a t its present stage, is al
most entirely in the hands of young men and women. Promo
tion, to every person of energy, and any sort of capacity, 
coupled with belief in Communism, comes with amazing rapid
ity. Probably four-fifths of all people over fifty have been left 
behind in the villages, out of which there is a ceaseless migra
tion to the cities.

There is one more feature of the Communist faith in Soviet 
Russia which is, to say the least, consistent w ith the hypothesis 
th a t it is destined to become a world-religion of wide range. 
Certain of its ideas are plainly very “catching.” They are al
ready seeping through the frontiers of the Union of Socialist 
Soviet Republics into China and Mongolia, Persia and Asia 
Minor. Soviet Communism ignores all racial differences, and 
refuses to accept any perm anent inequality in levels of civiliza
tion. I t  proclaims—and, w hat is more, puts in practice—the
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essential brotherhood and common interest of the proletariat 
in all lands. I t  believes th a t man is almost entirely the product 
of environment, and th a t any race can be raised indefinitely 
by altering its economic and cultural surrounding. W ithin the 
wide area of the Soviet Union, comprising one-sixth of the 
entire habitable land-surface of the earth, the government takes 
as its task the raising of all races and all sections a t least up to 
a common high minimum of health and education, subsistence 
and leisure, economic achievement and active participation in 
public affairs. N ot th a t there is any a ttem pt a t uniformity. 
Soviet Russia is perhaps the only state in Continental Europe 
in which there is no “minorities question”—for the reason that, 
from the first days of the Revolution, the preponderating 
Russian race has conceded the fullest freedom to everyone of 
the hundreds of races within the territory to use and develop 
its own language, to have its own churches and schools, to 
support its own dram a and literature and its own newspapers, 
to retain its peculiar local customs and not only to enjoy the 
largest practicable local autonomy bu t also to have the ad
m inistrative offices, high or low, filled, in the main, by men and 
women of its own race. I t  is centralization and coercion in these 
m atters, and not in the prevalent form of economic organiza
tion or in the silent spread of a companionship of social service— 
for the Communist party  quickly extends into every corner of 
the territory—that, in other countries, give rise to the rebellions 
of “N ational M inorities.” If Soviet Communism makes good 
in the economic sphere, its conceptions of racial equality and 
proletarian brotherhood are likely increasingly to penetrate 
into neighboring sovereignties.

Let me say, in conclusion, th a t this article makes no pretense 
a t a description of life in Soviet Russia. Nor does it seek to 
pronounce judgment on events in the history of the past fifteen 
years th a t have shocked so much of the moral consciousness of 
the world. Still less m ust the author be taken to advocate
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the adoption by the United States or Great Britain of this or 
th a t feature of Soviet organization. W hat we feel about Com
munism or Soviet Russia has no relevance to the serious study 
of the facts, which is just as im perative if they are, in our judg
ment, all very bad as if they are all very good. Is or is not 
there evidence of there taking place before our eyes the estab
lishment of a new world-religion?—th a t is the issue to be in
vestigated by those whose chosen work is the comparative 
study of religions.

P a s s e ie l d  C o r n e r , E n g l a n d


